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FORMING THE CATEGORY OF DAILY AND EVENT
IN MODERN THEATER OF SOCIOLOGY

The article analyzes the current approaches to the definition of the sociological cate-
gories of content daily and event. We consider the views of representatives of the modern
phenomenological sociology to the problem and offers the author’s approach is to relate
these categories of analysis through the prism of technology components of contemporary
culture.
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Ordinary reality somehow forces people to follow the existing structures
of social order, which, of course, cannot fail to form in people certain culturally
determined both protest and relaxation patterns of behavior related to their ob-
jective need to search for optimal forms to facilitate the burden of everyday
communications and the coercive pressure of everyday life routine.

Human notions of everyday life as a specific ontological equality are the
main source of mass perception by people of everyday life as a depressing life
routine. It is significant that even in many modern objectivist sociological theo-
ries — not functionalize and poststructuralism — the theme of «routinization» of
social life is defined as one of the priorities in modern sociological knowledge.
Therefore, the study of such a phenomenon is one of the promising areas of so-
ciological theoretical research.

In modern sociological literature, one can find various approaches to
understanding the phenomenon of everyday life and treating the notion of
«everyday life.» So, in the most general sense, the word «everyday» simply
expresses the realities of the empirical life of people. It should be noted that
phenomenological sociology has formed a slightly different approach to
understanding the phenomenon of everyday life.

Speaking about everyday life, taken in this empirical sense, it is not
difficult to form an idea that everyday life is realized in certain space-time
coordinates, that is, it is a topological and temporal experience of the joint being
of people, where time flows in one direction, and space has three changes. In
everyday human experience, empirical life is perceived as a perishable life,
transitory existence, the performance of bodily sensations, emotional
experiences and various sufferings inherent in, conditionally speaking, both the
body and the soul. Thus, everyday life is a place of trials and punishments,
suffering and sorrow.

It is characteristic that the sociologists of the phenomenological orienta-
tion (P. Berger, M. Weber, 1. Hoffmann, T. Luckman, A. Schultz and others)
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others) viewed everyday life as a special standardized and standardized cut of
empirical life, as a world of rules, cycles, and stereotypes.

The analysis of the positions of representatives of phenomenological soci-
ology allows us to optimize the modern vision of the categories of everyday life
and events, to determine the nature of their interaction in public practice and to
highlight the characteristic features of their influence on the social life of the
subjects, and therefore is necessary from the point of view of studying the phe-
nomenon of modern culture.

The substantial initial assumption of the general philosophical and theo-
retical and methodological position of the sociologists of the phenomenological
school was the idea that people are able to achieve their goals and reproduce
their lives every day thanks to the presence of stereotyped, event discreteness
and repeatability of generally understood behavioral cycles involving people
who are firmly aware of their own «Rolesy.

It is noteworthy that M. Weber in his work «On some categories of com-
prehending sociology» [1] emphasizes that such stereotyped, event discreteness
and recurrence of habitual behavioral acts is the most important condition for
«living» a person in the social world. M. Weber believes that social everyday
life itself is formed on the basis of informal «common actions» that form the ba-
sic foundations of collective unity of people and provide an unproblematic per-
ception of the meaning of interactions and communications dominating in a par-
ticular society.

M. Weber was convinced that such general actions form the initial basis
of the collective life of people. Therefore, as a kind of axiom of sociological
analysis, he proclaims the following assumption: «There are complexes of
common actions that, without any purposefully agreed upon joint agreement of
institutions, nevertheless, first, are of such a nature that such institutions exist;
Secondly, their specific character is to a certain extent due to the kind of seman-
tic attribution of each individual» [1, p. 322].

In the works of another prominent representative of the phenomenological
sociology of A. Schultz there is a detailed argumentation of the position accord-
ing to which the diverse realities of the everyday existence of people constitute a
social reality, the study of which is the main task of the social sciences. «The
primary goal of the social sciences,» stresses A. Schultz, «emphasizes, is the
achievement of organized knowledge of social reality. Under the notion of «so-
cial reality» I tend to understand the total sum of objects and events in the so-
ciocultural world as they are perceived in the experience of everyday thinking of
people living everyday life among other people, connected with them by a mul-
titude of relationships and interactions» [2, p. 55].

An important feature of everyday life, according to A. Schultz, expresses
the fact that everyday life is perceived by people as a sphere of concerted ac-
tions, a behavior where everyone is connected to each other and interprets the
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world together. Thus, everyday life not only connects people and stereotyped
their world, but also affirms their fundamental ontological equality.

E. Giddens in the work «The organization of society» points to the proc-
ess of routinization as an important component of everyday life, which helps
minimize the stresses resulting from various interactions between people. «Rou-
tine is the psychological mechanisms of which minimize the sources of subcon-
scious anxiety, is the dominant form of everyday social activity» [3, p. 385].

At the same time, it is obviously important to take into account the fact
that the very process of excessive routinization of everyday life can give rise to
extremely contradictory phenomena of social life and can be a destructive factor
of human activity.

According to the Ukrainian scientist N. Khamitov, the maximum concen-
tration of everyday life in the activities of modern people is always experienced
by him as melancholy. It is in being in a melancholy; a person does not feel the
fullness of life, experiences, feels its colorlessness and senselessness. «Everyday
life is can be defined as a world in which addictions constantly become a habit,
thus destroying the fullness of life» [4, p. 33].

In the perspective of such perception, everyday life is a reality where we
cannot act as absolutely free monads and absolutely unique individuals. More-
over, the stereotyped nature of everyday life is often intrusive and violent.

In this connection, it is important to pay attention to the fact that many
modern scientists in their works seek to develop the well-known position of
A. Schultz, who identified everyday life with the waking state and the waking
alert of people. Recall that, considering daily life as a «day-time consciousness,»
A. Schultz opposes daily sleep as a night, vague state of the individual’s life
world.

And in this sense it is important to clarify some conceptual notions about
the eventual make a structural model of people’s social life.

It should be noted that, while setting the task of clarifying the basic onto-
logical characteristics of the event structure of social reality, even with the sim-
plest attempts to clarify the content of the concept of «event», we immediately
encounter an interesting problem. In the common understanding, the semantic
meaning of the concept «event» can be defined as «what has taken place, some-
thing importanty.

However, by making the assumption that social reality can be defined as a
set of events relating not only to the past tense, but also to the present and future
tense, we find the position of a serious conceptual uncertainty of the term
«eventy.

Turning to many serious domestic and foreign reference publications, it is
easy to find that, unlike such concepts as «social reality», «social system», «so-
ciety», «culture», «social interaction», «social structure», « «Activity», «person-
ality» and others, the term «event» as a sociological category, in fact, remains
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remains outside the attention of modern researchers. The semantic content and
ontological characteristics of the given concept are unclear.

This situation, in all likelithood, can be explained by the presence of real
difficulties. First, the complexity of the sociological order, since any event can
be regarded as a social fact, having a complex (and requiring a correct identifi-
cation) combination of structural and procedural parameters. Secondly, the
complexities of the socio-psychological order, since any event is always associ-
ated with different motives and certain patterns of behavior of various social ac-
tors of the event. Third, the difficulties of isolating and analyzing the factors of
the constructivist plan, since any event can be understood as the result of pur-
poseful constructive efforts of people to transform various circumstances of their
life activity.

At the same time, it is important to take special account of the directions,
nature, forms of people’s active efforts, as well as the extent of the influences
and consequences of these efforts for society as a whole, since the events them-
selves can be both stabilization factors of social life and factors of significant
social changes.

Explaining the specifics of the sociological approach to the study of the
event parameters of social reality, we should support the position of V. Sudakov
[5], N. Soboleva [6] and T. Galiuk [7], who believe that this specificity mani-
fests itself in the general disciplinary strategic orientation of sociology as a sci-
ence Identification and analysis of the interconnection and interdependence of
the structural and procedural parameters of the event as a significant component
and phenomenon of public life.

At the same time, reviewing the historical and sociological context of the
development of world sociological thought, it is easy to see that most represen-
tatives of various classical schools of theoretical sociology also did not consider
the study of the semantic characteristics of the concept of «event» an actual
problem worthy of analysis. Note that the interpretation of this term is absent in
most domestic and foreign encyclopedias and dictionaries. And yet, in some ref-
erence publications, the term «event» gets a certain conceptual interpretation
and explanation. However, such interpretations and explanations, as a rule, are
either very brief, or very vague.

In fact, the only sociological definition of the term «event» was found in
the «Russian Sociological Encyclopedia», in which, unfortunately, there is no
necessary commentary in such cases, but only a brief definition: «An event is an
event, an important phenomenon that occurred In public or in private life» [8,
p. 473].

V. Birpichev, the author of the dictionary «Organization and self-
organization of social systemsy, suggests a similar definition, supplemented by
some important explanations: «An event is a significant phenomenon, a fact of
public, state or private life, a particularly significant incident (political, histori-
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historical, international, Event of cultural life); An incident that came true
(V. Dal); Coexistence with being; «Being together with others» (M. Heidegger).

According to M. Heidegger, time and being merge into an event. Being is
the destiny of man, if only man is destined to return to his own being. Maybe
this will be an event? An event is as a like insight, insight? Thus, «a person who
1s being realized belongs to an event,» «an event comes true» [9, p. 174].

Despite some brevity and semantic uncertainty of the two definitions
given by us, we will analyze their content in more detail, thus focusing on some
significant rational aspects.

First, the presented definitions emphasize the importance of taking into
account the fact of its factuality when analyzing the phenomenon of an event.
The factuality of events means that events occur in a certain way, they happen.

Secondly, the indication in both definitions of an event as an «important
phenomenon» or «a significant phenomenon» underlines a certain integrative
potential of the event, since the event can be represented as a specific effective
form of joint activity and joint being of people.

Thirdly, the authors of the definitions point to the «ability» of events to
influence in a special way not only the activity, but also the destinies of people,
which necessitates taking into account specific worldview characteristics that
relate more to the field of philosophical metaphysics and anthropology.

Taking into account the characteristics we have outlined, we can conclude
that the sociological study of the phenomenon of the event as a whole is based
on conceptual assumptions and assumptions that any event is characterized by
specific structural features and characteristics, as well as specific procedural pa-
rameters.

Therefore, once again stressing and pointing out the importance of taking
into account and analyzing the procedural characteristics of the event, we con-
sider it important to pay attention to the following arguments.

First, social life itself can be represented as a consistent connection and
system of events taking place in the economic, political and spiritual life of soci-
ety. In this sense, as V. Sudakov rightly points out, one can speak about the spe-
cific eventual process of social life [5, p. 89].

Secondly, it is necessary to take into account the various factors that de-
termine the dynamics of the development of an event, the discrete status and
qualitative boundaries of the event, that is, its beginning and end, the nature of
communications between social actors as participants in the event. Precisely be-
cause any event combines both dynamic and discrete parameters, objectively
poses an important problem for sociology — identifying the content of an event
and interpreting its meaning.

According to M. Heidegger, time and being merge into an event. Being is
the destiny of man, if only man is destined to return to his own being. Maybe
this will be an event? An event is like as a like insight, insight? Thus, «a person
who is being realized belongs to an event», «an event comes true» [9, p. 174].
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Despite some brevity and semantic uncertainty of the two definitions
given by us, we will analyze their content in more detail, thus focusing on some
significant rational aspects.

First, the presented definitions emphasize the importance of taking into
account the fact of its factuality when analyzing the phenomenon of an event.
The factuality of events means that events occur in a certain way, they happen.

Secondly, the indication in both definitions of an event as an «important
phenomenon» or «a significant phenomenon» underlines a certain integrative
potential of the event, since the event can be represented as a specific effective
form of joint activity and joint being of people.

Thirdly, the authors of the definitions point to the «ability» of events to
influence in a special way not only the activity, but also the destinies of people,
which necessitates taking into account specific worldview characteristics that
relate more to the field of philosophical metaphysics and anthropology.

Taking into account the characteristics we have outlined, we can conclude
that the sociological study of the phenomenon of the event as a whole is based
on conceptual assumptions and assumptions that any event is characterized by
specific structural features and characteristics, as well as specific procedural pa-
rameters.

Therefore, once again stressing and pointing out the importance of taking
into account and analyzing the procedural characteristics of the event, we con-
sider it important to pay attention to the following arguments.

First, social life itself can be represented as a consistent connection and
system of events taking place in the economic, political and spiritual life of soci-
ety. In this sense, as V. Sudakov rightly points out, one can speak about the spe-
cific eventual process of social life [5, p. 89].

Secondly, it is necessary to take into account the various factors that de-
termine the dynamics of the development of an event, the discrete status and
qualitative boundaries of the event, that is, its beginning and end, the nature of
communications between social actors as participants in the event. Precisely be-
cause any event combines both dynamic and discrete parameters, objectively
poses an important problem for sociology — identifying the content of an event
and interpreting its meaning.
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OpJosa O. 1., Cypmina I'. FO. ®opmyBaHHSI KaTeropii «moBCAKAEHHICTBY i «110-
Ai€BicTHY» y cydacHili conioJsorii TeaTpy

Y ecmammi npoananizosano cyuacui nioxoou 00 6U3HAYEHHs COYIONIO02IYHO20 3MICY
Kame2opiti noscakOeHHocmi il noodiegocmi. Po3enanymo no2nsiou npeocmagHuKie cy4acHoi
genomenonociunoi coyionoeii Ha Yo npoobaemy U 3anponoHO8AHO ABMOPCLKUU NIOXI0 00
BCMAHOBIEHHS 83AEMO38 A3KY YUX Kame2opill Kpi3b Npusmy aHauizy mexHor02i4HuUx cKiaoo-
BUX CYUACHOI KYTbmypu.

Knrouoei cnosa: noscaxkoenuicms, nodiegicmo, peHomMeHo102iuHa coyionozis, nodiesa
OUCKpemHICmMb, PYMUHI3AYIS Hcumms, nooi€ée apmuKyI08aHH L.

Opaosa O. U., Cypmuna A. 0. ®opMupoBaHHe KATErOpHil «MOBCEJHEBHOCTbY» U
«COOMTHITHOCTH» B COBPEMEHHOM COLMOJIOTMHU TeaTpa

B cmamve ananusupyromces cogpementvle no0Xo0bl K ONPeOeleHuio COYUOI0SULeCKO-
20 cooepircanusa Kame2opuu n08ceOHesHOCMuU U cobbimutinocmu. Paccmampusaiomes 632715-
Obl npedcmasumerieli CO8PEMEHHOU (HeHOMEHONOSUYECKOU COYUOIOSUU HA OAHHYIO NPOoOIeMY,
u npeonazaemcs aemMopcKuli N0OX00 K YCMAHOBNIEHUIO 83AUMOCEA3U OAHHBIX Kame2opull ye-
pe3 Npu3My aHaiu3a MmexHOI02ULeCKUX COCMABIAIOUUX COBPEMEHHOU KYIbMYPbl.

Knrwouesvie cnosa: nosceonesHocmos, coObIMUNHOCIb, BEHOMEHON0SUUECKAs COYUO-
Jl02uUsl, COOLIMULHAAL OUCKPEMHOCb, DYIMUHUZAYUS JHCUHU, COOIMULHAAL aPMUKYIUPOBAH-
HOCMb.
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