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GENDER AND FAMILY IDENTITY: TO CONSTRUCTION
OF ATHEORETICAL SCHEME OF TYPOLOGICAL
CORRESPONDENCE

In the article build a descriptive theoretical scheme of the directions of mutual
influence of family and gender identities.

It’s stated that family identity associated with a certain type of family with
the socio-cultural, psycho-social and socio-economic characteristics accompa-
nying the latter creates micro-group prerequisites for the formation of a gender
identity of one type or another. In general, in the interaction of family and gender
identity, the constitution of the latter may depend on a number of factors, in partic-
ular, the quantitative components of the family, gender roles inherent in a particu-
lar type of family, the distribution of narcissistic resources, social capital, property
and power: It's noted that gender roles are manifested in “binding” to the distribu-
tion of the basic narcissistic resource, on which the self-reference or external refer-
ence of certain subjects depends. Narcissistic investments (positive and negative)
depend, in turn, on the institutional practices in which the subjects of gender incul-
turation and socialization are immersed.

It’s specified that ultimately, gender identity determines the basic trust or
distrust of an already formed mental system, causing a predisposition to one or
another type of microcommunications, and hence social networks and mechanisms
for the production and redistribution of social capital. Types of gender identities
describe configurations of selective trust/distrust relationships that can affect both
the sexual sphere and social relations isomorphic to sexual relations, which corre-
spond to selectively authentic communication based on trust.

Key words: identity, gender identity, family identity, masculinity, feminity,
monogamous family, polygamous family, androgyny.

Formulation of the problem. Each person has, in accordance with the
experience of inculturation and socialization, an internalized set of iden-
tities that describe configurations of selectively acquired meanings and
representations of groups that reproduce and maintain these meanings.
At the same time, both the meanings and the groups associated with them
reflect the personality’s character, social scripts and norms that are being
formed. The predisposition of a person to microcommunications of a certain
content depends on two basic groups: family and gender. Family groups
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as micro-group environments determine the development of gender culture
and gender roles, which, in turn, have an inverse effect on the conscious and
unconscious choice of belonging to small and large social groups.

Monogamy/polygamy, clustering/nuclearity, —matriarchy/patriarchy
and other attributes of the family can configure the features of narcissistic
investment in oneself and a partner, affect sexual interactions, the accumu-
lation of property and power/equality relationships that a person enters into
as with other personalities, as well as social groups. Such configuration may
in turn define masculinity/femininity, asexuality/androgyny, static/fluidity,
and other characteristics of gender.

The construction of a theoretical model of the relationship between
family and gender identity is actualized both in theoretical sociology and in
a number of sectoral sociologies: sociology of culture, sociology of sexual-
ity, sociology of gender, studies of social structure and stratification.

The subject of the research of the article is presented in a wide range of
sources focused on the analysis of identity, gender and family as socio-cul-
tural constructs and communities.

Analysis of recent research and publications. The emphasis of these
studies relate to different aspects of understanding gender and family iden-
tities as a sphere of subjective and space of unique meanings (A. Maslow,
K. Rogers, V. Frankl); a product of intergroup interaction, social categoriza-
tion and stereotyping (G. Tejfel, J. Turner); features of social mirroring and
the formation of a mirror image of the “I”’ (J.-G. Mead); gender and family
identity as a cognitive scheme that sets the space for socio-cultural and mental
stability/constancy (M. Berzonsky, G. Brickwell); gender and family identities
as a complex construct represented in culture, society, psyche and body (Yu.
Romanenko); gender and family identities as a tool for constructing gender
and a construct of the media space (Yu. Soroka, S. Crowley, L. Nagornaya);
gender and family identities as subject carriers of activities and practices
(N. Lukashevich, N. Babenko, O. Goretskaya) [1-18].

Purpose of the article. The purpose of the article is to build a descrip-
tive theoretical scheme of the directions of mutual influence of family and
gender identities.

Statement of the main provisions. Family and gender identities are
meso-level and micro-level identities. A society with one or another type
of social structure corresponds to various forms of the family, which act
as mesogroups that allow maintaining the conditions for the demographic
reproduction of the population and intergenerational continuity or atomiza-
tion, providing mutual economic and psychological support, socialization
and social integration.

In the modern world, various types, types and forms of family organiza-
tion are presented, which makes it possible to build a classification of vari-
ous families and family identities.

Family identity allows you to determine what type of micro-level relation-
ships a person identifies with, what scenarios of family life are internalized by
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the psychic system in terms of the transfer of social capital from one gener-
ation to another, what cultural values are subject to or not subject to selec-
tive reception, how it turns out or does not turn out to be psychological and
economic support, what mechanisms of integration and socialization of the
individual in society are institutionalized through the family.

According to the criterion of the form of marriage, family identities
suggest a division into the identities of a single-partner marriage, or monog-
amous, and the identities of a multi-partner marriage, or polygamous.
Monogamous family identities imply moral and/or legal restrictions on the
number of marriage partners (their number is limited, most often, to one
partner). Polygamous family identities suggest that there are no such restric-
tions on the number of partners.

Monogamous family identities theoretically correspond to the so-called
pure gender identities, i.e. those that must match the biological sex of the
individual. At the same time, in a monogamous family there is a certain
“presumption of identity” of biological sex and gender. This suggests the
habitual identification of the male biological sex with a masculine gender
identity, and the female with a feminine one. Such a “primordialist” identi-
fication, on the one hand, exacerbates the moral and ethical pressure on the
sexual sphere, on the other hand, it stimulates numerous forms of hiding
real gender identity and avoiding coming-out.

Clearly polarized gender positioning associated with biological sex
suggests a normative-stereotypical structure of gender consciousness with
“male/female” (“masculine/feminine”) dichotomies. Such a gender polarity
contributes to the formation of gender ideals and anti-ideals, which only
reinforces the gender-sexual discrepancy observed in reality, and therefore
creates the prerequisites for a wide range of gender deviations.

The established structure of the Oedipus Triangle implies inequality in
both psychological and economic support for carriers of different sexes.
Gender dependent scenarios of narcissistic investment affect the formation
of social capital, which becomes more extensive and self-increasing in the
case of a narcissistic-excessive gender identity. For the narcissistic-deficient
gender pole, the poverty of social ties and relationships, the low level of
their differentiation, becomes a typical possibility.

Monogamy corresponds to institutional family practices, which means
institutional requirements for carriers of the biological sex that coincides
with gender identity. The bearer of the biological sex has little freedom to
choose gender identity, and his gender behavior deviating from the gender
norm (stereotype-ideal) becomes the object of gender-social control and
open or latent normalization.

Polygamous family identities theoretically correspond to multisex-
ual (promiscuitary-polyandric or promiscuitar-polygynical) gender identi-
ties. Due to the plasticization of gender morality in the polygamous type of
gender identity, an image of a partner-function is formed, which theoreti-
cally can correspond to androgyny.
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Sexlessness/middle-genderness corresponding to androgyny best
contributes to depersonalization/averagement, and hence, the transformation
of the family into one or another type of institutional structure (economic or
bureaucratic). Androgyny involves the transformation of the personality not
so much into a non-plastic individuality, but into a highly adaptive multiple
structure. In other conditions, gender identity can be formed as agender-
ness (denial of gender), which is manifested in the denial of the connection
between gender and cultural, social and mental components.

Gender inequality corresponding to such family identities is most often
non-criteria or potestary (despotic).

Gender identities corresponding to this type of family can be charac-
terized as genid (unexpressed), which means that they correspond not so
much to families as to transitory microgroups with unstable mental ties. At
the same time, the other pole of polygamy can be primitive and syncretic
gender identities, which are the basis for families of the harem-societal
(harem-promiscuitary) type.

According to the criterion of the type of social ties in the family, family
identities can be classified into: a) the identities of a simple or nuclear
family, consisting of one generation, represented by parents (father) with
or without children. The nuclear family in modern society has become the
most widespread. It, in turn, can be: a) complete (it includes both parents
and at least one child); b) incomplete (a family consists of only one parent
with children or only parents without children).

The nuclear family corresponds to the dyadic or triad scheme for the
formation of gender identity as masculine, feminine, quasi-masculine,
quasi-feminine.

Masculine gender identities form a group of rational, intentional, volun-
tarily, prone to activity rather than passivity, pragmatism than emotionality,
impersonality rather than personality subjects. At the same time, the qual-
ities transmitted in gender socialization correspond to the psyche of small
groups with a pronounced corporate beginning.

The pole of masculinity corresponds to self-referentiality, a tendency to
self-mirroring and self-evaluation. All of the above corresponds to authen-
ticity and the desire for active construction of the social environment,
alloplastic adaptations.

The masculine gender identity of the microgroup contains a moral, value
and ideological component, which can correspond to microcommunitarian-
ism and microfamilliarism. The propensity of a carrier of a nuclear family
identity to various achievements in gender identity can be refracted in phal-
lic narcissism or hyposocial psychopathism, which is expressed in moral
limitations, manifestations of microgroup egoism.

In the sexual aspect, masculinity can be behaviorally correlated both
with the poles of homophobia and morally legitimized homoeroticity/homo-
sexuality. Markers of homophobia can be the toxic behavior of men towards
each other, the use of various forms of verbal and non-verbal aggression,
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diving reactions in communication, unproductive competition and destruc-
tive competitiveness.

On the other hand, masculinity due to its corresponding rationality,
instinctiveness, authenticity can be transformed into sublimated homoeroti-
cism or homosexuality. In this case, carriers of a homosexual male identity
can realize themselves in the space of both a nuclear and a promiscuous-ho-
mosexual family with changing or permanent partners.

Feminine gender identities form a group of emotional, flow-oriented,
expressive, prone to passivity rather than activity, quietness rather than
pragmatism, personal rather than impersonal subjects. The propensity to
form relationships, inclusive communications, empathy and involvement
corresponds to social altruism and a pronounced focus not so much on
oneself as on the other.

The pole of femininity corresponds to heteroreference, a tendency to
mirror others and dependence on external assessments of the environment.
All of the above corresponds to imitativity and the desire to adapt in the
social environment, autoplastic adaptations.

Quasi-masculine and quasi-feminine gender identities, which are
described in the English lexicon as Two-spirit, or “people of the third
gender”. Acting as representatives of one biological sex, they internalize
and behaviorally actualize the gender identity of the other sex. As a result,
gender identity can acquire features of splitting and gender-role duality.
Such splitting implies that both masculine and feminine characteristics
appear inconsistently and irrelevant to certain requirements and situations.

The identity of a complex (cluster) family, consisting of several biologi-
cally or socially related relatives, their generations and / or persons who are
not related. It, in turn, can be: a) the identity of a complex (cluster) large
family (a complete nuclear family in which several children are brought
up). This family identity, where there are several children, should be
considered as a combination of the identity of several elementary families;
b) the identity of a complex (cluster) multi-generational - a large family of
several generations.

This identity implies the inclusion in gender inculturation and socializa-
tion of grandparents, brothers and their wives, sisters and their husbands,
nephews and nieces and other relatives; ¢) the identity of a complex cluster
societal (family, which consists of persons who are not related to biological
ties and carry out joint housekeeping, realize mutual assistance on profes-
sional, labor, ideological and other principles (kibbutzim, partner creative
families, Swedish societal families ( consist of men and represent a certain
form of group androcracy, etc.).

Gender identity in complex (cluster) families can be formed as unstable
(Gender Fluid), that is, its bearer usually does not identify himself with male
or female sex, but self-identifying himself with a man or a woman, some-
times shows agender / androgyny, then bigender which can be continued in
how a person constructs himself, carries out expression and self-description.
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According to the criterion of residence of the generation of parents,
family identities are classified into the identities of matrilocal families
(families living with the wife’s parents); identities of patrilocal families
(families living with the husband’s parents); identities of neo-local families
who move to housing that is far from where their parents live.

Both matrilocal and patrilocal families in gender identity can corre-
spond, depending on specific socio-cultural and socio-economic conditions,
to homogender-incestuous, quasi-masculine, quasi-feminine (split) or fluid
gender identities. It all depends on the gender scripts of a particular family.
Special attention from the presented list should be given to homogender
(and often incestuous) identity.

This type of gender identity is formed in conditions of mental fusion
with little physical and social distance between parents and children, usually
of the same sex. Archaic manifestations of such behavior were previously
nepotism and nepotism, which involved sexual intercourse between the
husband’s parents and daughters-in-law (patriarchal incest) or the wife’s
parents in the female line with their son-in-law (matriarchal incest).

According to the gender of partners, family identities are classified into
same-sex family identities (corresponding to same-sex individuals who
jointly raise adopted children or children from previous (heterosexual)
marriages); identities of heterosexual families (corresponding to people of
different sexes who jointly raise adopted children or children from previ-
ous (heterosexual) marriages. Within the indicated types of families, both
homosexual, heterosexual, and asexual-societal (asexual-communitar-
ian) gender identities can be set and reproduced, whose carriers allow and
realize the sexual activity of persons of the same sex within the family, or
consider the family as a partner microgroup intended for the implementa-
tion of any non-sexual goals.

According to the criterion of inheritance of property and separation of
power, family identities are classified into patriarchal / patrilineal (the center
of power, and therefore identification in the family, is the father; inheritance,
which is realized through the parental line and means that children take the
father’s surname (and the father, who can act as a passport identifier) and
property is usually inherited through the male line), matriarchal / matri-
lineal (the center of power, and therefore identification in the family is the
mother; inheritance, which is realized through the maternal line and means
that children take the mother’s surname and have an individual name, which
can act as a passport identifier. Property is usually inherited through the
female line); biarchy (the center of power, which means identification in the
family is a man and a woman. Most often, a biarchy family identity is dual
and hides a patriarchal or matriarchal one), polyarchal families (there are
several centers of power and identity formation in the family, derived from
different relatives or persons, not related).

Ownership and power in the constitution of patriarchal and matriar-
chal gender identities determines their connection with the patriarchal or
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matriarchal state, which fragments the family as a microgroup and enhances
the presence of both institutional behavioral and internalized social control.
The spectrum of gender identities of patriarchal and matriarchal families
can include masculine, feminine, quasi-masculine, quasi-feminine gender
identities.

Conclusions. Family identity associated with a certain type of family
with the socio-cultural, psycho-social and socio-economic characteristics
accompanying the latter creates micro-group prerequisites for the formation
of a gender identity of one type or another.

In general, in the interaction of family and gender identity, the constitu-
tion of the latter may depend on a number of factors, in particular, the quan-
titative components of the family, gender roles inherent in a particular type
of family, the distribution of narcissistic resources, social capital, property
and power.

Gender roles are manifested in “binding” to the distribution of the basic
narcissistic resource, on which the self-reference or external reference of
certain subjects depends. Narcissistic investments (positive and negative)
depend, in turn, on the institutional practices in which the subjects of gender
inculturation and socialization are immersed. Ultimately, gender identity
determines the basic trust or distrust of an already formed mental system,
causing a predisposition to one or another type of microcommunications,
and hence social networks and mechanisms for the production and redis-
tribution of social capital. Types of gender identities describe configura-
tions of selective trust/distrust relationships that can affect both the sexual
sphere and social relations isomorphic to sexual relations, which correspond
to selectively authentic communication based on trust.
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CpatHenko I. O. T'enpepna Ta cimeiiHa ineHTHYHicTB: N0 MOOYIOBH
TeOpPeTHYHOI cXeMHU TUIOJIOTiYHOT BilmoBigHOCTI

Y cmammi nobyoosano onucogy meopemuuny cxemy HanpsaMKi6 63A€MOGNIUBY
cimetinoi ma eenmdepnoi  idemmuunocmeu. Cmeepodxcyemoves, wo —cimelina
iOenmuyHicmb, NOG’A3aHA 3 NESHUM MUNOM CiM’l, 3 COYIOKYIbmMYpHUMU,
NCUXOCOYIANbHUMY A COYIANbHO-EKOHOMIYHUMY — XAPAKMEPUCTIUKAMU, — WO
CYnpOBOOAHCYIOMb OCMAHHI, CMEOPIOE MIKPOSPYNOSI nepedyMosu 05t hOPMYSanHs
2eHOepHOl i0eHmuuHoCcmi Mo20 yu HwWoeo muny. 3aeanom y 63aemoolii cim’i
ma 2eHOepHOI I0eHmuYHOCMi KOHCMUMYYis OCMAHHbOL MOdCe 3aNedcamu 8io
paoy ¢hakmopie, 30Kpema, KiTbKICHUX KOMNOHeHmI8 ciMm’i, 2eHOepHux ponel,
NPUMAMAHHUX KOHKDEMHOMY muny cim’l, po3nooiny HApyuCUuHux pecypcis.
, coyianvbHUull Kanimanu, 61acHicmv i 61a0d. 3a3Hauaemvcs, wjo 2eHOepHi poni
NPOABNAIOMBCA Y «NPUS A3YI» 00 PO3NOOLLY OCHOBHO20 HAPYUCUYHO20 PECYPCY, 8I0
AKO20 3a1excUums camopepepenyis abo 308HiwHA pedhepenyis okpemux cyo ekmis.
Hapyucmuuni insecmuyii (no3umueni ma He2camueHi) 3anedxicams, y c60io uepey, 6io
IHCMUMYYIUHUX NPAKmMuK, 8 AKi 3auypeni cyo ekmu 2eHOepHOi IHKyIbmypayii ma
coyianizayii.

Ymounioemoca, wo 6 kinyesomy niocymxy eemoepna ioenmuunicms usHavac
6a308y 006ipy uu Hed08ipy 00 6dice CHOPMOBAHOL NCUXTUHOL cucmeMu, CRPUYUHSIOUU
CXUTbHICMb 00 MO20 YU THUWO020 MUNY MIKDOKOMYHIKAYIU, a omoice, 00 COYIanbHUX
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Mepedic ma Mexauizmie SUPOOHUYMEA Ma nepeposnodiny COYIANbHO20 KANImary.
Tunu 2endepHux ioenmuyHocmell ONUCyionms KoH@ieypayii 6ubipKosux cmocyHKie
006ipu/Hed06ipu, AKi MOJCYMb GNAUBAMU AK HA CEKCYAnbHy cgepy, max i Ha
coyianvhi  GIOHOCUHU, [30MOPHI CMAMESUM CMOCYHKAM, W0 8i0nogioaroms
BUOIPKOBO ABMEHMUYHOMY CHIIKY8AHHIO HA OCHO8I O0GIPU.

Kniouosi  cnosa: idenmuunicme,  2eHOepHa  iOeHMUUHICMb,  CiMelHda

i0enmuyHicms, MACKYIIHHICIY, (PeMiHHICMb, MOHO2AMHA CIM 5, NONIeAMHA CIM 4,
AHOPORIHIAL.
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